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Abstract

The commercialization and exploitation of indigenous cultures have become central concerns in postcolonial and
cultural studies, particularly in societies shaped by colonialism, globalization, and economic inequality.
Indigenous communities have frequently experienced the appropriation of their cultural practices, traditional
knowledge, land, and labor for political and economic gain while receiving little recognition or material benefit.
This paper critically examines these issues through I, Rigoberta Menchu: An Indian Woman in Guatemala
(Mencht, 1984), a landmark testimonial narrative that documents the lived experiences of the K'iche' Maya people
during Guatemala's civil conflict. Employing postcolonial and indigenous studies perspectives, the paper explores
how Menchu's testimony exposes the systematic exploitation of indigenous labor, the dispossession of ancestral
lands, and the commodification of indigenous identity under colonial and capitalist structures. It further argues
that the text functions not only as a personal narrative but also as a collective testimony that challenges dominant
historical narratives and asserts indigenous agency, cultural resilience, and resistance. By situating Menchtl's
experiences within broader debates on cultural commodification, representation, and indigenous rights, the study
demonstrates how testimonial literature serves as a powerful medium for preserving cultural memory and
confronting social injustice. Ultimately, the paper contends that Menchu's narrative remains highly relevant in
contemporary discussions of cultural appropriation, neoliberal globalization, and the protection of indigenous
heritage, emphasizing the need for ethical engagement with indigenous communities and the recognition of their
cultural and political autonomy.
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Introduction

The commercialization and exploitation of indigenous cultures have emerged as significant areas of inquiry in
postcolonial, cultural, and indigenous studies. Across the world, indigenous communities have experienced
centuries of colonization, displacement, and economic marginalization that have transformed their cultural
practices, traditional knowledge, and natural resources into commaodities for external consumption. From tourism
and handicrafts to intellectual property and traditional ecological knowledge, indigenous cultures are often
appropriated and commercialized without the consent or equitable participation of the communities themselves.
Such practices not only undermine indigenous sovereignty but also contribute to the erosion of cultural identity
and collective memory. Consequently, scholars have increasingly emphasized the importance of examining
indigenous experiences through frameworks that foreground resistance, self-representation, and cultural justice
(Smith, 2021).

The experiences of indigenous peoples in Latin America illustrate the enduring relationship between colonialism
and cultural exploitation. Although many countries in the region achieved political independence during the
nineteenth century, indigenous populations continued to face structural inequalities rooted in colonial systems of
land ownership, racial discrimination, and labor exploitation. In Guatemala, the Maya communities endured
systematic exclusion from political participation, education, and economic development while serving as a source
of cheap agricultural labor for landowners and multinational enterprises. The Guatemalan Civil War (1960—1996)
further intensified these inequalities, resulting in widespread violence, forced displacement, and the destruction
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of indigenous communities. Within this historical context, indigenous identity became both a target of oppression
and a symbol of resistance.

I, Rigoberta Menchu: An Indian Woman in Guatemala (Mencht, 1984) occupies a central place in Latin American
testimonial literature because it documents these experiences from the perspective of an indigenous woman whose
personal story represents the collective struggles of the K'iche' Maya people. Narrated by Rigoberta Menchu and
edited by Elisabeth Burgos-Debray, the text transcends conventional autobiography by functioning as a
testimonio—a narrative genre that gives voice to marginalized communities and challenges official historical
accounts. Rather than presenting an individual life story alone, Menchu's testimony exposes the interconnected
realities of colonial oppression, state violence, economic exploitation, and cultural resistance. The narrative
demonstrates how indigenous communities were dispossessed of their ancestral lands, subjected to exploitative
labor systems, and denied the right to preserve and practice their cultural traditions.

The commercialization of indigenous culture is intricately connected to the broader processes of capitalist
expansion and globalization. Indigenous cultural expressions—including languages, rituals, crafts, medicinal
knowledge, and artistic traditions—are frequently transformed into marketable products that generate economic
value for governments, corporations, and tourism industries while excluding indigenous communities from
meaningful participation or ownership. This commodification often simplifies complex cultural traditions into
consumable symbols, reinforcing stereotypes and obscuring the historical struggles that shape indigenous
identities. Menchu's testimony reveals that cultural exploitation cannot be understood independently of the
political and economic systems that perpetuate social inequality. Her narrative demonstrates that the appropriation
of indigenous culture is inseparable from the exploitation of indigenous labor, land, and resources.

The publication of Menchi's testimony also marked an important moment in the international recognition of
indigenous rights. The text attracted global attention to the human rights violations committed against Guatemala's
indigenous population and contributed to broader discussions concerning cultural preservation, social justice, and
political representation. Menchtl herself later became an internationally recognized advocate for indigenous
peoples and was awarded the Nobel Peace Prize in 1992 for her efforts to promote human rights and peaceful
reconciliation. Although the text has been the subject of scholarly debates regarding testimonial representation
and historical accuracy, most critics acknowledge its enduring significance as a political document that articulates
the collective experiences of marginalized communities and exposes the structural mechanisms of oppression.

This paper critically examines the commercialization and exploitation of indigenous culture through a close
reading of I, Rigoberta Menchu.: An Indian Woman in Guatemala. Drawing upon postcolonial theory, indigenous
studies, and theories of cultural commodification, the study explores how the narrative reveals the interconnected
exploitation of indigenous labor, land, cultural identity, and traditional knowledge. It argues that Menchu's
testimony functions as both a historical record and a form of cultural resistance, challenging dominant narratives
while affirming the resilience and agency of indigenous peoples. By situating the text within broader debates on
colonialism, globalization, and indigenous rights, the paper demonstrates that Mencht's testimony remains highly
relevant to contemporary discussions concerning cultural appropriation, ethical representation, and the protection
of indigenous heritage in an increasingly globalized world.

Indigenous Culture and Commercialisation: A Theoretical Perspective

The commercialization of indigenous culture refers to the transformation of indigenous traditions, knowledge
systems, rituals, languages, artistic expressions, and identities into commodities that can be marketed, consumed,
or appropriated for economic gain. Although cultural exchange has long been a feature of human societies,
commercialization differs in that it often occurs within unequal power relations where dominant institutions,
corporations, and states derive financial and symbolic benefits while indigenous communities receive limited
recognition or compensation. This process is deeply rooted in colonial histories that positioned indigenous peoples
as subjects of extraction—not only of land and labor but also of cultural knowledge and identity (Smith,
2021).Postcolonial theorists argue that colonialism extended beyond territorial conquest to include the control of
culture, knowledge, and representation. Edward Said (1978) demonstrates that colonial discourse constructs
marginalized communities through stereotypes that justify domination. Similarly, Gayatri Chakravorty Spivak
(1988) questions whether the "subaltern" can genuinely speak within structures dominated by colonial power,
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highlighting the ways in which indigenous voices are often mediated or silenced. Homi K. Bhabha (1994) further
explains that colonial encounters create spaces of cultural negotiation, yet these interactions frequently reproduce
unequal relations of authority. These theoretical perspectives provide an important framework for understanding
how indigenous cultures are appropriated and commodified under colonial and capitalist systems.

Linda Tuhiwai Smith's Decolonizing Methodologies (2021) offers one of the most influential indigenous critiques
of colonial knowledge production. Smith argues that indigenous knowledge has historically been collected,
classified, and commercialized by colonial institutions without acknowledging indigenous ownership or
intellectual sovereignty. From this perspective, commercialization is not merely an economic activity but a
continuation of colonial practices that exploit indigenous cultural heritage for external benefit. Traditional
medicinal knowledge, sacred ceremonies, indigenous crafts, and even oral histories have often been incorporated
into commercial industries without equitable participation from the communities that created them.

Contemporary globalization has intensified these patterns of cultural commodification. Indigenous clothing,
symbols, music, and rituals are increasingly incorporated into tourism, fashion, entertainment, and digital media,
often stripped of their historical and spiritual significance. Such commodification reduces complex cultural
practices to marketable products while reinforcing exoticized images of indigenous peoples. Scholars therefore
emphasize that cultural preservation requires not only protecting tangible heritage but also respecting indigenous
self-determination, collective intellectual property, and cultural autonomy.

These theoretical insights are directly applicable to I, Rigoberta Menchu: An Indian Woman in Guatemala.
Menchu's testimony reveals that the exploitation of indigenous culture cannot be separated from the exploitation
of indigenous labor, land, and political rights. Her narrative demonstrates that cultural oppression functions
alongside economic exploitation, making cultural survival itself an act of resistance. Consequently, the text
provides an important case study for examining how testimonial literature challenges colonial representations
while reclaiming indigenous voices.

Historical Context of Indigenous Exploitation in Guatemala

Understanding Menchu's testimony requires an examination of Guatemala's colonial and political history. The
Spanish conquest of Guatemala during the sixteenth century fundamentally transformed indigenous society
through land dispossession, forced labor, Christian conversion, and racial hierarchy. The indigenous Maya
population, including the K'iche' community to which Rigoberta Menchtl belongs, lost control over ancestral
territories that had sustained their social, cultural, and economic life for centuries. Colonial institutions established
systems of labor that benefited European settlers while marginalizing indigenous communities through legal and
economic discrimination.

Although Guatemala achieved independence from Spain in 1821, colonial structures of inequality largely
remained intact. Land ownership became increasingly concentrated among wealthy elites, while indigenous
peasants were compelled to work on coffee, cotton, and sugar plantations under exploitative conditions.
Throughout the nineteenth and twentieth centuries, state policies favored export-oriented agriculture, creating a
labor system that depended heavily on poorly paid indigenous workers. Families were frequently forced to migrate
seasonally to plantations where they endured long working hours, inadequate wages, poor living conditions, and
racial discrimination.

The political instability of the twentieth century further intensified indigenous suffering. The democratic reforms
initiated by President Jacobo Arbenz in the early 1950s, particularly land redistribution, threatened elite economic
interests and foreign corporate influence. Following the 1954 coup d'état, military governments reversed many
reforms, leading to decades of political repression. During the Guatemalan Civil War (1960—1996), indigenous
communities became primary targets of military violence because they were often suspected of supporting
guerrilla movements. Entire villages were destroyed, thousands of civilians were massacred, and widespread
forced displacement disrupted traditional cultural practices.Rigoberta Menchu's testimony documents these
historical realities through personal experience. Her family worked under harsh conditions on plantations where
indigenous labor was systematically exploited for agricultural production. She recounts the deaths of family
members resulting from poverty, malnutrition, and state violence, illustrating how structural inequality shaped
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everyday life. The narrative also highlights the close relationship between economic exploitation and cultural
oppression. Indigenous languages, clothing, religious practices, and communal traditions were frequently
stigmatized, reinforcing social exclusion while facilitating political domination.

The historical experiences described by Menchu reveal that indigenous exploitation in Guatemala was not an
isolated phenomenon but part of broader colonial and capitalist systems that prioritized economic profit over
human dignity. The dispossession of land, suppression of indigenous identity, and exploitation of labor
collectively contributed to the commercialization of indigenous lives and resources. Menchu's testimony therefore
serves as an important historical document that records both personal suffering and collective resistance.

Testimonio as Resistance in I, Rigoberta Menchii

I, Rigoberta Menchu: An Indian Woman in Guatemala belongs to the Latin American literary genre known as
testimonio, which emerged as a powerful medium for representing marginalized communities during periods of
political repression. Unlike traditional autobiography, festimonio emphasizes collective experience rather than
individual achievement. The narrator speaks not only for herself but also for a broader community whose voices
have historically been excluded from official histories. This collective dimension distinguishes Menchu's narrative
from conventional life writing and transforms it into a form of political intervention.

The opening declaration of the narrative—"My story is the story of all poor Guatemalans" (Menchu, 1984)—
establishes the communal nature of the testimony. Rather than presenting herself as a singular protagonist,
Menchu positions her experiences within the shared struggles of the K'iche' Maya people. Her personal memories
become representative of collective suffering caused by colonial oppression, racial discrimination, economic
exploitation, and state violence. In doing so, the narrative challenges dominant historical accounts that often
marginalized or erased indigenous perspectives.

The testimonial form also functions as an act of cultural preservation. Throughout the narrative, Mencht records
indigenous customs, agricultural practices, spiritual beliefs, communal ceremonies, oral traditions, and family
relationships. These descriptions counter colonial stereotypes that portrayed indigenous cultures as primitive or
inferior. Instead, Menchu presents indigenous knowledge as sophisticated systems of environmental stewardship,
collective responsibility, and cultural resilience. Recording these traditions becomes an act of resistance against
cultural erasure and historical silencing.

Language plays a crucial role in this process of resistance. Although the testimony was mediated through
interviews with Elisabeth Burgos-Debray and translated into several languages, Menchu consistently foregrounds
indigenous perspectives and values. The text demonstrates how storytelling itself becomes a political strategy
through which marginalized communities reclaim authority over their own histories. By narrating experiences of
oppression in her own voice, Mencht challenges the monopoly of state institutions and colonial historiography
over the production of historical knowledge.

Scholars have debated aspects of the narrative's historical accuracy following David Stoll's critique in the late
1990s. However, many literary and postcolonial scholars argue that the political significance of festimonio lies
not solely in factual documentation but in its representation of collective historical realities and structural injustice.
The genre seeks to communicate the lived experiences of marginalized communities whose histories have often
been ignored or suppressed. Consequently, Menchu's testimony should be understood as both a literary text and a
political document that exposes systems of exploitation while affirming indigenous agency.

Ultimately, I, Rigoberta Menchu demonstrates that storytelling itself can function as a form of resistance. By
documenting indigenous experiences, preserving cultural memory, and challenging dominant narratives, the
testimony transforms personal suffering into collective political action. It exemplifies how literature can become
a powerful instrument for defending indigenous rights, resisting cultural commercialization, and asserting the
dignity and resilience of oppressed communities.

Commercialisation of Indigenous Identity and Labour

One of the central themes in I, Rigoberta Menchi: An Indian Woman in Guatemala is the systematic exploitation
of indigenous labour and the commodification of indigenous identity within colonial and capitalist structures.
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Menchu demonstrates that the economic exploitation of the K'iche' Maya people extends beyond physical labour
to encompass their cultural identity, social organization, and relationship with the land. The narrative reveals how
indigenous communities were incorporated into agricultural production as a source of inexpensive labour while
simultaneously being excluded from the economic benefits generated by their work. This unequal relationship
reflects what postcolonial scholars identify as the coloniality of power, in which racial and cultural hierarchies
continue to shape economic systems long after formal colonial rule has ended (Quijano, 2000).

Menchu vividly describes the seasonal migration of indigenous families to coffee and cotton plantations, where
they worked under harsh conditions for meagre wages. Entire families, including children, were expected to
participate in agricultural labour, often enduring long working hours, inadequate housing, poor sanitation, and
limited access to healthcare. Workers were treated as disposable labour rather than as individuals with cultural
identities and human rights. Their economic value was determined solely by their capacity to produce wealth for
landowners, while the structural poverty that sustained this labour system remained unaddressed. Menchu's
account illustrates how indigenous labour became a commodity that fuelled Guatemala's export economy while
perpetuating the marginalization of indigenous communities.

The exploitation described in the testimony also reflects the inseparable relationship between land and cultural
identity. For indigenous communities, land is not merely an economic resource but the foundation of collective
memory, spirituality, and social organization. Colonial land dispossession therefore represented both material and
cultural violence. As indigenous people were removed from ancestral territories, they lost access to traditional
agricultural practices, sacred spaces, and communal systems that had sustained their cultural identity for
generations. Menchu repeatedly emphasizes that defending the land is synonymous with defending indigenous
existence itself, demonstrating that cultural survival depends upon territorial rights.

Commercialization further operates through the appropriation and simplification of indigenous identity.
Throughout history, indigenous peoples have often been represented as exotic symbols of national heritage while
remaining politically and economically marginalized. Cultural practices, traditional clothing, crafts, and
ceremonies are frequently celebrated as tourist attractions or cultural commodities without acknowledging the
historical conditions of dispossession that produced such representations. Menchi's testimony resists this
commodification by restoring historical context to indigenous identity. Rather than presenting indigenous culture
as a static tradition, she portrays it as a living system of knowledge shaped by resistance, collective responsibility,
and social justice.

The narrative therefore challenges dominant economic systems that separate culture from material conditions.
Mencht demonstrates that the commercialization of indigenous culture cannot be understood independently from
the exploitation of indigenous labour, land, and political rights. Her testimony argues that genuine recognition of
indigenous culture requires not only appreciation of its artistic or symbolic value but also respect for indigenous
sovereignty, economic justice, and collective ownership of cultural heritage.

Indigenous Women's Experiences and Cultural Survival

A distinctive feature of Menchil's testimony is its focus on the experiences of indigenous women, whose lives are
shaped by the intersection of colonialism, patriarchy, racial discrimination, and economic exploitation. Indigenous
women frequently experience multiple forms of marginalization because they are positioned simultaneously
within systems of gender inequality and colonial domination. Menchu's narrative demonstrates how these
overlapping structures influence women's responsibilities, opportunities, and participation in community life
while also highlighting their central role in preserving indigenous culture.

Throughout the testimony, women emerge as the primary custodians of cultural knowledge. Mothers and
grandmothers transmit indigenous languages, oral traditions, agricultural practices, religious beliefs, weaving
techniques, and communal values to younger generations. These cultural practices are not merely domestic
activities but constitute essential mechanisms through which collective identity is maintained despite continuous
political and economic oppression. Menchu portrays women as educators, caregivers, healers, and community
leaders whose everyday labour contributes directly to cultural continuity.
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At the same time, the narrative exposes the disproportionate burdens carried by indigenous women within
exploitative economic systems. Women participate in agricultural labour alongside men while also assuming
primary responsibility for childcare, food preparation, household management, and community obligations.
During periods of political violence, they often become responsible for protecting families, preserving cultural
traditions, and sustaining communal solidarity in the face of displacement and repression. These responsibilities
illustrate the resilience of indigenous women while revealing the unequal distribution of labour within both
colonial and patriarchal structures.

State violence during the Guatemalan Civil War further intensified women's vulnerability. Menchu recounts
experiences of forced displacement, imprisonment, torture, and the loss of family members, illustrating how
political repression targeted entire indigenous communities. Yet the testimony does not portray indigenous women
solely as victims. Instead, it emphasizes their active participation in social movements, community organization,
and struggles for justice. Women emerge as political actors who challenge oppression through collective action,
cultural preservation, and public testimony.

From a feminist and postcolonial perspective, Menchil's narrative broadens conventional understandings of
resistance by demonstrating that cultural survival often depends upon women's everyday practices of care,
education, and memory. Preserving indigenous language, ceremonies, agricultural knowledge, and oral history
becomes a political act that counters colonial attempts to erase indigenous identity. The testimony therefore
highlights that the struggle for indigenous rights is inseparable from the struggle for gender justice. Recognizing
the contributions of indigenous women is essential to understanding both the persistence of indigenous cultures
and the broader movement for decolonization.

Contemporary Relevance of Menchi's Testimony

Although I, Rigoberta Menchii: An Indian Woman in Guatemala was first published in the early 1980s, its themes
remain highly relevant to contemporary debates concerning indigenous rights, cultural appropriation,
environmental justice, and globalization. Across many parts of the world, indigenous communities continue to
confront land dispossession, resource extraction, environmental degradation, and the commercialization of
traditional knowledge. Menchu's testimony therefore extends beyond its Guatemalan context to illuminate global
patterns of inequality that continue to affect indigenous peoples.

The rapid expansion of global tourism, multinational corporations, and digital media has intensified the
commercialization of indigenous culture. Traditional clothing, sacred symbols, medicinal knowledge, artistic
designs, and ceremonial practices are increasingly reproduced within global markets, often without the free, prior,
and informed consent of indigenous communities. Such appropriation frequently ignores the cultural meanings
attached to these traditions and excludes indigenous peoples from economic benefits. Menchi's testimony
provides a critical framework for understanding these contemporary practices by demonstrating that cultural
exploitation is rooted in broader histories of colonialism and economic inequality rather than isolated acts of
cultural borrowing.

The narrative also contributes to international discussions on indigenous rights and self-determination. Since the
publication of Mencht's testimony, significant progress has been made through international legal instruments
such as the United Nations Declaration on the Rights of Indigenous Peoples (2007), which recognizes indigenous
peoples' rights to maintain their cultures, languages, traditional knowledge, and ancestral lands. Nevertheless, the
implementation of these principles remains uneven, and many indigenous communities continue to struggle
against mining projects, deforestation, forced displacement, and cultural assimilation. Menchi's work reminds
readers that legal recognition must be accompanied by meaningful political participation and economic justice.

Furthermore, the testimony remains influential within literary and cultural studies because it challenges
conventional understandings of autobiography, history, and authorship. By foregrounding collective memory
rather than individual achievement, Menchi demonstrates how literature can serve as a vehicle for social justice
and historical recovery. Her narrative continues to inspire scholars interested in testimonial literature, postcolonial
theory, feminist criticism, human rights, and indigenous epistemologies. It also encourages readers to question
dominant historical narratives that have marginalized indigenous perspectives.
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Ultimately, Menchu's testimony calls for an ethical engagement with indigenous cultures based on respect,
reciprocity, and recognition rather than appropriation or commercialization. It emphasizes that indigenous
communities are not relics of the past but active participants in contemporary political, cultural, and environmental
movements. The enduring significance of the text lies in its insistence that cultural survival depends upon
protecting indigenous rights, respecting community knowledge systems, and addressing the structural inequalities
that continue to shape the lives of indigenous peoples in the twenty-first century.

Conclusion

The critical reading of I, Rigoberta Menchu: An Indian Woman in Guatemala demonstrates that the
commercialization and exploitation of indigenous culture are deeply rooted in the historical processes of
colonialism, racial discrimination, and capitalist expansion. Menchu's testimony reveals that the oppression of the
K'iche' Maya people extended beyond economic exploitation to include the systematic appropriation of their land,
cultural identity, traditional knowledge, and social institutions. By documenting the lived realities of indigenous
communities, the narrative exposes how colonial power transformed indigenous labour and cultural practices into
resources for economic profit while denying indigenous peoples political representation, social justice, and
cultural autonomy.

The paper has shown that the commercialization of indigenous culture cannot be understood in isolation from
broader structures of inequality. Indigenous identity, labour, language, spirituality, and ancestral knowledge are
interconnected dimensions of collective existence, and their exploitation reflects the continuing legacy of colonial
domination. Menchu's testimony demonstrates that the dispossession of land, the commodification of indigenous
labour, and the suppression of cultural traditions are mutually reinforcing processes that threaten both material
survival and cultural continuity. At the same time, the narrative illustrates that indigenous communities actively
resist these forms of domination through collective memory, cultural preservation, political mobilization, and the
assertion of their own voices.

An important contribution of Menchi's work lies in its use of the festimonio genre as a form of resistance. Unlike
conventional autobiography, the narrative speaks on behalf of an entire community, transforming individual
experience into collective historical testimony. Through storytelling, Mencht1 challenges official histories that
have marginalized indigenous perspectives and restores dignity to communities whose experiences were often
excluded from dominant political and literary discourse. Her testimony preserves indigenous knowledge systems,
cultural traditions, and historical memory while affirming the resilience of the K'iche' Maya people in the face of
sustained oppression.

The discussion has also highlighted the indispensable role of indigenous women in sustaining cultural identity.
Menchu portrays women not merely as victims of colonial violence but as custodians of language, tradition,
spirituality, and communal values. Their contributions to cultural preservation and political resistance demonstrate
that gender and indigeneity are inseparable dimensions of the struggle for justice. The testimony therefore
broadens contemporary understandings of indigenous resistance by emphasizing the everyday practices through
which women safeguard collective memory and ensure cultural survival across generations.

The continued relevance of Menchu's narrative is evident in contemporary debates surrounding cultural
appropriation, intellectual property, environmental justice, and indigenous rights. Despite significant advances in
international human rights frameworks, many indigenous communities continue to experience land dispossession,
environmental degradation, economic marginalization, and the commercialization of their cultural heritage.
Menchu's testimony reminds readers that meaningful recognition of indigenous cultures requires more than
symbolic appreciation; it demands respect for indigenous sovereignty, equitable participation in economic
development, protection of traditional knowledge, and the realization of social, political, and cultural rights.

In conclusion, I, Rigoberta Menchu: An Indian Woman in Guatemala remains a foundational text in postcolonial
and indigenous studies because it exposes the structural mechanisms through which indigenous cultures have been
exploited while simultaneously affirming the agency and resilience of indigenous peoples. Its enduring
significance lies in its capacity to connect personal testimony with broader historical and political realities,
encouraging readers to critically examine the continuing effects of colonialism and globalization. As
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contemporary societies seek more ethical and inclusive approaches to cultural engagement, Menchu's testimony
continues to offer a compelling call for justice, decolonization, and the protection of indigenous cultural heritage.
Through its powerful articulation of collective memory and resistance, the narrative remains an essential resource
for understanding the ongoing struggle to preserve indigenous identities and uphold the rights and dignity of

indigenous communities worldwide.
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